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1. Page 1 The Tricks of Exclusion - Psychosocial and ethical analysis of social inequality Introduction: Exclusion or Perverse Inclusion? - Bader Sawaia The book seeks to improve the concept of exclusion, explaining the ambiguities inherent to the term because it understands that complexity and
contradictoriness constitute the process of social exclusion and its possible transformation into social inclusion. It aims to approach the theme from the ethical-psychosociological perspective, based on the dialectical exclusion/inclusion, expanding the concept of exclusion that is now understood as
political disengagement with the suffering of the other. The binomial exclusion/inclusion gesta specific subjectivities that determine and are determined by different forms of social and individual legitimation and manifest in daily life as identity, sociability, affectivity, consciousness and unconsciousness. It is
a subtle and dialectical process, because it only exists in relation to inclusion as a constitutive part of it and involves man in its entirety and his relations with others. First Part Reflections on the concept of Exclusion 1. Reflecting on the notion of exclusion – Mariângela Belfiore Wanderley The text aims to
present the main ideas about the notion of social exclusion from the 1990s on. René Lenoir is attributed to the invention of this notion in 1974 that focuses on exclusion as a phenomenon no longer individual but social. Among its causes, it highlighted the rapid and disorderly process of urbanization, the
inadaptation and standardization of the school system, the uprooting caused by professional mobility, income inequalities and access to services. Xiberras, in 1993, puts that excluded are all those who are rejected from our material or symbolic markets, from our values. From the point of view of the global
situation, in the 1980s there was the decline of the Welfare States initiating new types of relations between economy, politics and society. At a time when neoliberalism becomes hegemonic, there is a crisis of work and the subject, where layers of society considered fit for work and adapted to modern
society find no place in the market, pointing to an increase in inequalities. In the Brazilian case, the situation, in addition to being conjunctural, in the light of the phenomenon of globalization, has structural components. According to Aldaíza Spozatti (1996), in Brazil discrimination is economic, cultural and
political, as well as ethics and is characterized by social and non-individual exclusion (although it reaches people) because it makes it impossible for a significant set of the population to be able to share what leads to the experience of deprivation, refusal and abandonment and expulsion, including
violence. This situation of collective deprivation, which is meant by exclusion, includes poverty, discrimination, non-equity, non-accessibility and not public representation. The naturalization of the phenomenon of exclusion promotes its reinforcement and reproduction both at the social and individual level
(this is so and there is nothing for implying a weakening of social bonds. On the other hand, the stigmatization of poverty causes rights to be transformed in favor of the ruling elites for the beneficiaries of public policies, ratifying exclusion. 2. Page 2 Contemporary exclusion is different from previous forms
of discrimination and segregation, as it creates a global mass of individuals unnecessary to the productive process. They are attributed to the evils of society: unpreparedness for employment and social violence, for example. Thus, poverty and exclusion in Brazil are faces of the same coin. The
consolidation of the democratization process will have to go through the denaturalization of the exclusion process, verifiable through the high rates of income concentration and the reduction of the social action of the State, the result of neoliberal policy, ensuring the exercise of citizenship for all. 2. Social
Exclusion: a 500-year problem – Maura Pardini Bicudo Veras The theme of social exclusion in Brazil is not new, because since colonial times, the Empire, the Republics (Old, New and Contemporary) it is present. However, the process of globalization has been giving new contours to the concept of
social marginality. In the 1960s and 1970s, exclusion was seen by some authors as one of the consequences of the migratory process and the misadaptation of the new urban inhabitants that caused begging, delinquency, slums. Others placed the phenomenon of urban poverty as a culture differentiated
from the rest of society. Others also credited the contradictions of the capitalist mode of production with the rooting of poverty and the underlying exclusion. Marginal populations appear as a consequence of capitalist accumulation, an industrial army of singular reserve. In 1978, the publication of The myth
of marginality pointed to a trend already present in other works of the time: marginality as a consequence of a development model that has as its basic characteristic the exclusion of vast sectors of the population from its main productive device. In the 1980s, using Milton Santos' work as an exponent,
attention was drawn to the importance of the territorial component in exclusion. It explains that not only should the inhabitants have access to the essential goods and services, but that there is adequate management of them, ensuring the benefits for the community. It points out that the third world has
non-citizens because it sinks into the society of consumption, mercantilization and monetization. Instead of the citizen arises the dissatisfied consumer. Therefore, the right to accessibility and mobility would be conditions of citizenship. In the 1990s, an article presented by Atkinson to the European
Commission states that the concept of social exclusion is dynamic, multidimensional and refers to both processes and consequent situations. It establishes the nature of the mechanisms by which individuals and groups are excluded from social exchanges, and the rights of social integration and identity.
Exclusion, therefore, goes beyond unemployment, encompassing the fields of housing, education, health and access to services, and therefore non-citizenship. According to Boaventura de Souza Santos, social relations are focused on the notion of state - welfare state or Minimum State - and can be
differentialists or universalists. The adherents of this deny the differences and seek homogenization based on the principle of citizenship and abstract equality of rights. For the former, who respect the differences, there was a movement of reflection and it was understood that being included is being within
the system even if unevenly. In Brazil, the work of José de Souza Martins (1997) that criticizes the labeling of the term exclusion should be highlighted and responsible for everything and everything. It seeks to counter the approach of the political relationship between society and the State, centered on
contradictions that could create conditions of effective action of the dominated. It points out that current (neoliberal) economic policies end up provoking not policies of exclusion, but of precarious and marginal inclusion, that is, they include people in economic processes, in the production and circulation of
goods and services strictly in 3. Page 3 terms of what is convenient and necessary for the most efficient and inexpensive reproduction of capital (phenomenology of excluding social processes). These diminish the dangerous character of the dominated classes that in a way are suitable for the functioning
of the system in favor of the dominant ones. It also puts it that exclusion is structuring the capitalist system, which it excludes in order to be able to include in a new way. What happens today is that the gap between these two moments is turning into a way of life that remains. The excluded today is the one
who, in addition to being in a situation of material need, is the one who is not recognized as a subject, because he does not recognize himself as such and therefore does not act as such. The fact of having access to the sphere of consumption, mainly through directed consumerism, builds a subject that
imitates the rich (colonization of the imaginary), acquiring similar goods and sharing of individualistic and competitive ideas. But the opportunities are not equal, the value of goods is different and social ascension is blocked, characterizing the society of imitation, reproducibility and vulgarization, in place of
creation and dream. According to Francisco de Oliveira, we must look at social exclusion as the economic face of globalized neoliberalism in Latin America and Brazil and for it there is no welfare policy, because the ruling classes no longer want to integrate. However, there is a certain sociability of
apartation and confinement, because media communication replaces the construction of the public sphere. Thus the monitoring of public issues (wars, CPIs, etc.) turn into media spectacles by declaring itself vigilant popular interests. The poor become suspicious of themselves, in a popular guilt: walking
on the ground paved by the prejudice of the poor against the poor, the ruling classes in Brazil began to extravasate an anti-public subjectivity that segregates, popularizing the idea of disnecessity of the public. State protection becomes the cost of Brazil, where civilizing rights and achievements translated
into social rights become causative factors of poverty, poverty, an obstacle to economic development and lack of citizenship. The author concludes by recording the importance of updating the discussion and working towards eradicating exclusionary social processes. Second Part Psychosocial Analysis
and Ethics of Exclusion - Analytical Categories 1. The Psychosocial Processes of Exclusion – Denise Jodelet Social Psychology, with regard to exclusion, tries to understand how people or groups are objects of a distinction, are constituted as a category a part. One of the ways in which she tries to
account for social relations is through the ideal and symbolic dimensions and the psychological and cognitive processes that articulate the material foundations of these. The other considers the space of interaction between people and groups, within which they are built and work. The central question of
most research is what makes people, in societies that worship egalitarian democratic values, be led to accept injustice, to adopt or tolerate in the face of those who are not their peers or like them, discrimination practices that exclude them? The propensity to harm the other is supported by the cause
explanations and the attribution of responsibilities of situations in which the person is victimized (each one has what he deserves). It is the disregard of the other as a person or when the bond of solidarity is broken that a favorable situation is established to assault the other, strengthened if the order
emanates from a position of power. In the 1950s, the theory of authoritarian personality, elaborated by the Frankfurt School, associated ideology and personality to account for racist positions and 4. Page 4, which is undemocratic, that is, it associates different groups of ethnocentric attitudes with a
personality structure. This would be modeled after an authoritarian family education that would determine a willingness to punish those who go against conventional values. Education would determine a cognitive style that would use clichés and stereotypes, generalizing them to all people of the same
category, without taking into account individual differences, and that does not change with the presence of new and contradictory information. The psychodynamic models presented highlight two important mediators in the exclusion process: stereotypes and prejudices. Both are mental processes by
which the description and judgment of persons or groups that are because it belongs to a social category or because it has one or more attributes specific to this category. Prejudice is a positive or negative judgment, formulated about something or person. It has a cognitive, affective and conactive
dimension. Stereotypes, in turn, are schemes that specifically concern the personal attributes that characterize the members of a given group or social category. They are considered as the simplification of common sense thoughts. Society, through categorization, is segmented into classes whose
members are considered as equivalent due to common characteristics, actions and intentions. This structuring follows the process of assimilating similar elements and contrasting the different ones. The strength of the need for social belonging causes engagement and emotional implication in relation to
the group to which we belong. The image we have of us is linked to that which we have of the group which makes us defend their values and then exclude those who are not in it. There is an indication that the way to relate to the group depends on the status that it enjoys socially. In the dominant groups
there would be an acceptance of the particularities and a differentiation of identities while the dominated groups would manifest a tendency to homogenization and the definition of social identity based on characteristics attributed to the group. Based on this finding, research indicates that a marginalized
status, deprived of power, internalizes negative images conveyed in society and its members demonstrate feelings of insecurity and inferiority. Prejudices and stereotypes feed on social discourse to serve power forces in regulating relations between groups that are confronted in concrete social and
political situations. Stereotypes of delegitimization aim to morally exclude a group from the field of norms and acceptable values, by a dehumanization that authorizes the expression of contempt and fear and justifies the violence and punishment sinflicted on it. Exclusion, therefore, is established and
maintained thanks to a construction of otherness that is based on the social representations that the media and media contribute to spread. The weakening and rupture of social bonds – Serge Paugam Poverty is a devalued and stigmatized social status. Consequently, there is a tendency to isolate these
subjects, as there is an attempt to conceal inferiority. Moreover, the feeling of humiliation prevents the construction of a sense of pertinence to a social class. Moreover, although everyone goes through a process of social disqualification – which is characterized by the movement of gradual expulsion out
of the labor market of increasingly numerous layers of the population, in addition to the experiences lived in the relationship with care during the different phases of the process of dependence on social services. category is also very heterogeneous, which hides the origin and long-term effects of the



difficulties of individuals and their families. 5. P. 5 The relationship between the population designated as poor and the rest of society, through the concept of social disqualification, can be defined by 5 elements: � Stigmatization of the assisted: the permanent appeal to social assistance condemns the
mass of the poor for specific careers, changing their identity, transforming their identity and transforming their relations with others into a stigma. � Since assistance is a way of regulating the social system, there is a specific way of integrating this layer into society, which cannot be called exclusion
because it is part of the system. The situation of populations that the concept of social disqualification allows to analyze sociologically results not only in a form of relative exclusion, but mainly of interdependence relations between the constituent parts of the social structure as a whole. � There is the
possibility of collective or individual resistance on the part of the poor when regrouped in socially disqualified neighborhoods against social disapproval, trying to preserve or rescue their cultural legitimacy and their inclusion in the group. � The modes of resistance to stigma and adaptation to care vary
according to the phase of the disqualification process, which indicates that the poor do not constitute a homogeneous extract of the population. � Three factors explain the growing use of assistance: labour market degradation; fragility of social bonds; state's ways of intervening with disadvantaged
populations. The weakening of social ties, according to the author, is proportional to the difficulties encountered in the labor market. Socially disqualified individuals close themselves down by destabilizing their relationships with others. Their fragility leads to a dependence on social services, as they seem
to take care of the problems of individuals. This phase follows another characterized by the rupture of social bonds: they leave the meshes of social protection, because they have accumulated too many failures, and face situations of high degree of marginality, where misery is synonymous with
desocialization, and seek alcohol and drugs. They isolate themselves from the family, which often also adopts a posture of separation from this element. After internalizing their marginal condition they seek to satisfy their immediate needs. 2. Disease as a Project – Teresa Cristina Carreteiro The notion of
social exclusion as it is generalized becomes trivialized and hides the specificities of each situation. This definition does not account for the process of emergence of situations. The author then adopts the notion of social disaffiliation (R. Castel) which aims to analyze situations, highlighting their dynamic
and dialectical character. Thus, subjects who belong to so-called non-favored social categories end up developing forms of Social. The author will resume the notion of project in Sartre and Freud to focus on this idea. In Sartre, the project is the moment when transcendence is reaffirmed. It is the moment
of integration between subjectivity, objectification and temporal dimension. It is constantly directed to the future, it is man's affirmation by action and at the same time includes childhood memories and matured choices, being simultaneously a mist of irrationality. The freedom of the project is presented as
the proper response of each subject (action) to the questions of its existence. He's one of the organizers of this one that human beings can't escape. From the psychoanalyst perspective, the project is a symptom of normality, that is, to live in a normal way it is necessary to make projects and for this it is
necessary to deny death (normality requires a denial and the installation of cleavage 6. Page 6 ego) And, because death is unpredictable, it is a real threat, the project must ensure a satisfaction that, outside of it, is inaccessible and unreachable. Returning to both visions, it can be said that the human
subject is the creator of projects, which leads him to participate in his culture, of his history, of being subject of his own body and collaborating in the construction of civilization. However, the choices refer to subjects in situation, including socio-psycho-historical dimensions. Using psychoanalytic
references, in a project marked by fallonomas tendencies, reproduction emerges, with a prevalence of death drive, attack on social bonds and a work of destruction and wear of them. There are projects, on the contrary, where autonomy predominates and, therefore, creation. In these there is a
prevalence of life drive, the creation of bonds that provide the union and formation of original bonds. The state, as the main organism for the creation and regulation of mechanisms aimed at social integration, makes the concrete participation of individuals in collective life basically carried out by work and
social protection. In Brazil there is a very strong articulation between these two dimensions, because most social rights are linked to the status of worker. The more the subjects move away from these axes, the more there is a tendency to live forms of social disaffiliation. People living in disadvantaged
social backgrounds remain on the fringes of large institutional dimensions or benefit very little from them. There is a projection to the sphere of the subjectivity of uselessness, which generates psychic suffering and which, because it has a social root, should be considered social suffering. It can be the
result of three different processes:  Non-social recognition that translates into a representation of uselessness in the production society;  Fear of losing the condition of worker and may move to this sphere of uselessness;  Practices of work that does not lead to a social appreciation, but to a wear iness
of the body. Such constructions may arise separate or united. But the it has no institutional place recognized by social protection, unless through disease. In this sense, there is a slip of social suffering for the individual, indicating that institutional categories ignore forms of malaise that are not labeled as
disease. The sick body is a way of subjects belonging to categories with accumulations of social disaffiliations maintain a bond with citizenship. It can be said that institutions offer disease projects to these individuals, who can accept them to have legitimized citizenship and certain conditions of survival,
putting into action a project of social affiliation, which is also a generator of suffering to the extent that it does so from their disease, from their disfunctioning. 3. Ethical-political suffering as a category of analysis of dialectical exclusion/inclusion – Bader Sawaia In the name of the principle of scientific
neutrality, many scientific concepts have blamed the subject for his social situation and legitimized the power relations, facing affectivity as a hindrance to the apprehension of the social phenomenon. It proposes to view affectivity as positive, denying the neutrality of scientific reflections on social
inequality, allowing us to keep alive the ability to be indignant in the face of poverty. Thus, the conception that the concern of the poor is only survival is overcome and that there is no justification for working emotion when starving. The exclusion seen as suffering of different qualities recovers the
individual, without taking away the responsibility of the State. It's individual 7. P. 7 who suffers, but the genesis of this suffering lies in the socially delineated intersubjectivities. Authors such as Heller, Espinosa and Vigotsky conceive emotion positively as constitutive of thought and action and that is
constituted and updated with the ingredients provided by the different historical manifestations. According to Espinosa, superstition is a political condition that forms the basis of a corrupt government, with fear and political conditions of inequality and domination being the causes that generate, maintain
and favor superstition. It presents a system of ideas where the psychological, social and political intertwine and revert to each other, all of which are ethical phenomena and the order of value. For Heller, pain is different from suffering. Pain is proper to human life, emanating from the body because it is
implicated, from the ability to be affected. Suffering is pain mediated by social injustices, and it is felt as pain only by those who feel it. Shame and guilt are presented as moral feelings ideologically with the function of maintaining the exclusionary order, so that people's shame and social exploitation
constitute the two faces of the same issue. Because they are social, emotions are historical phenomena, whose content is in permanent constitution. In Vigotsky, meaning is the organizing principle of consciousness development and is inseparable from the word, although it is not that emotion and
suffering are not absolute entities of our psyche, but meanings constructed in daily life, which affect the psychological system through the mediation of intersubjectivities. Psychological processes, external relations and the biological organism are connected through semiotic mediations, configuring
motives, which are states with a stable emotional value, triggering action and thought. The meaning thus penetrates into neurobiological communication leading man to act in response to an idea. Ethical-political suffering portrays the experience of the dominant social issues in each historical epoch,
especially the pain that arises from the social situation of being treated as inferior, subaltern, incapable, useless appendix of society. It reveals social inequality, and the impossibility of the majority to appropriate the material, cultural and social production of their time, to move in the public space and
express their desire and affection. Its counterpoint is public happiness, which is not synonymous with pleasure and joy. It is felt when one goes beyond the practice of individualism and corporatism to open up humanity. It is the denial of the narcísic affection of our time, of a policy that replaces the just
with the effective and sees human multiplicity as danger and not as an untapped potential of unrealized social possibilities. The dialectical expression exclusion/inclusion is in the sense of marking that both do not constitute categories in themselves, but that they are of the same substance and form an
inseparable pair that constitutes in the relationship itself. This concept-process, which does not indicate essentiality but movement, only acquires meaning when those that are included by the exclusion of human rights are heard. Exclusion is, therefore, a complex process, configured at the confluences
between thinking, feeling and acting and social determinations mediated by race, class, age and gender, in a dialectical movement. The concept of humanity understood as a universal ethical value functions as a regulatory principle on which one can act in the sense of the development of moral
consciousness. According to Kolberg, this development goes through six stages of obedience to social norms: fear of punishment, concrete reciprocity, ideal reciprocity, reciprocity mediated by the system, legalistic orientation of contracts and respect for universal ethical principles. The author introduces
the idea of affectivity and power of action in the analysis of exclusion that overcomes the need and ethics dichotomy, that is, it is not necessary to reach a higher level of material comfort to think and act ethically. 8. P. 8 Proposes two strategies for coping with exclusion: that of responsibility of the public
power and that of each of us. Uniting these two dimensions, public policies are humanized to respond to the desires of the soul and body, wisely. So you should be concerned about strengthening each one by exercising individual legitimacy, promoting good meetings and acting in the present. Each one's
goal is to maximize their potency, Espinosa says, while saying that we only achieve it when we join each other by widening our field of action. The benefits of an organized collective are relevant to all and the collective is the product of consent and not of the pact or contract. Thus, to introduce affectivity in
the analysis and practice of coping with exclusion is to place happiness as a criterion for defining citizenship and care that society and the State have for their citizens, without falling into the excess of denying structural and legal determinations, and to praise individualistic nationalization, promoting the
weakening of politics and actions in the public sphere and imprisoning men in egos enslaved by tyranny and narcissism of intimacy. 4. Identity - a separatist ideology? – Bader B. Sawaia The search for identity as a representation and construction of the i as a single subject is one of the priorities of
modernity. It is a reference of freedom, happiness and citizenship and rescues individuality as a central value and with it the multiplicity and movement of phenomena to overcome the logic of metanarratives that suffocate the human sciences. It has the sense of permanence of a way of being to face this
deconstruction of models and uprooting of the world from the development of capitalism. Second, Ianni, local identities are recreated from characteristics such as race, religion, ethnicity, to take refuge from homogenizing globalization. On the other hand, the individualism that prevails in our time can be the
motivator of this rescue of identity, feeding social disengagement (culture of narcissism or the least i). This massisifying individualism carries a contradiction: the need to standardize to belong to a group and at the same time stand out as unique. Identity is, therefore, a fundamental value of modernity, but
it is paradoxical. The explanation for this may be the existence of two conceptions of identity: transforming identity/multiplicity (normality) and identity permanence/uniqueness (pathology). The disregard of the dialectic implied in the concept can allow a fetishization of one of the poles (volatile identity –
prevents relationships X Cliché identity – discriminates by excessive investment in difference) in order to discriminate, exclude and dominate in power relations. Both are raw materials of prejudice and fundamentalism and whose horizon is loneliness and violence. Souza Santos situates identity in power
relations, presenting it as a political and strategic category in power relations. For him identity is the synthesis of multiple identities in progress and not a set of permanent attributes. It is a process of building a way of being and being in the confrontation between equality and difference, which individualism
and makes room for the subject to the collective. The search for identity either to deny, reinforce or build it is part of the confrontation of power in the dialectics of inclusion/exclusion and its construction occurs by the denial of rights and the affirmation of privileges. When this political use is overcome,
identity is seen as equality and difference, maintaining the tension between the two meanings implicit in the concept - permanence and transformation - fleeing the logic of mesmity - (stick that is born sly, dies left. It is the quality that allows to recognize and be recognized by otherness without being
discriminated against or discriminating, ensuring diversity and autonomy as a successful realization of the reflective project of the self, a condition of relating to people equally. 9. P. 9 In this perspective, it welcomes the multiplicity in affective encounters, which generate pleasure, nourished by diversity
without fearing the stranger, maintaining the possibility of politics creating forms of solidarity between diverse ones through good encounters. 5. Urban violence and the exclusion of young people – Silvia Leser de Mello The author points to the issue of child and adolescent labor as a violence that persists
from colonial times until today, and reflects the absence of the debate on equality and justice within public policies pointing much more to discussions about more drastic punishments than by demanding compliance with the law. Schools end up expelling them after years of repeated failures and, from an
early age, excluded from one of the rights of citizenship, which is education. Moreover, the coexistence of rich and poor segments in the same physical and symbolic space generates distortions in the perceptions that the subjects construct of each other. The experience is shared by all but lived under
conditions of extreme difference; objects of desire are material goods or power and prestige are not within everyone's reach, although they are universally displayed. Visibility and exposure are signs of the city and its inhabitants feel the contradictions and visible aspects of inequality. In the case of the
subaltern classes, the acquisition of identity is problematized by the strong sense of discrimination, lived in the form of humiliation that situates its members as second-class citizens. The ignorance about the city and its inhabitants engenders perceptions that may be at the origin of images loaded with
prejudices, fixed by the permanently stereotyped messages of the association of poverty with violence, disseminated by the media. So the other in the city is always an unknown, non-similar, which implies the non-conference to this of the same attributes of humanity that we find in us. The different is
recognized as unequal, and logically as inferior. Ignorance leads to fear and what we have are accusations against social segments that are bearers of desabonizing characteristics, of character traits of a potential for violence that makes them unhuman. Young people because they are in an age of
greatest demand, when they do not find in school, family and neighborhoods the answers to their insatisfações will look for them in the streets, unstructured space with the possibility of gain and fun, but full of dangers. In 1995, 2,137 young people were murdered, which constitutes an extermination. Their
profile was to belong to the most pauperized layers of the population and were not in a situation of abandonment or involved with illegal practices. While the media is concerned with explaining who these young people are using stereotypes and prejudices (the victims are suspects), most of the
perpetrators of these crimes remain unpunished. The correlation of criminal accountability/impunity is 1.72% in the case of child and adolescent homicide – it is the value that lives of poor children and adolescents – who, by not having the right to have their death investigated, are once again excluded
from citizenship. The message that is put is that there are worthy and unworthy dead. It is a battle against the poor and not against violence, as a rite necessary for the purification of society mediated by the media. There are two problems in this dialogue: the media has owner, is paid and part of the
assumption of the existence of the average man and it is for this abstract model that all messages are prepared, selected, modified. So the media does not just inform: they take sides, judge and condemn, using stereotyped codes that only increase fear. And expand the stigmata. It is about characterizing
an entire population as dangerous and untrustworthy, blaming the poor for urban violence. 10. Page 10 6. Psychosocial assumptions of exclusion: competitiveness and blaming – Pedrinho A. Guareschi To understand exclusion today it is necessary to identify some historical determinants as well as
analyze the relationships of individuals with each other and with society, from a historical-critical perspective. Today's relationships are no longer just exploitation and domination, because there are few that can be dominated and exploited, because people are excluded or not even come to the labour
market. In order for this situation of exclusion to remain hegemonic in society, some ideological aspects are fundamental: competitiveness and guilt. Competitiveness is the presupposition of hegemonic neoliberalism and a sine qua non condition for progress and development. It is the confrontation
between different or contrary interests that causes people to fight, work and strive to improve their well-being, their quality of life and their economic rise. It is perceived that competitiveness requires the exclusion of some and the privilege of others, as a natural selection, established among human beings,
as the only way to live. As a result, there is a worsening of polarization between rich and poor. On the other hand, in the face of production relations, processes of individualization of work, overexploitation of workers, social exclusion, and perverse integration. Thus, in the current conjuncture, exclusion
entails a climate of anti-solidarity indifference and the fabrication of a multitude of impoverished and disposable human beings. According to Bourdieu, this neoliberal logic that preaches the extinction of the State and the absolute reign of the market made the public good a private good and the republic's
one thing of its own. What is at stake today is the reconquest of democracy against technocracy, which it does not want to negotiate but explain. I need to break with the new faith in the historical inevitability that neoliberalism theorists profess, inventing new forms of collective political work. The strategy of
guilt has as one of its consequences the attribution of success and failure exclusively to private people, leaving aside historical-social causalities. There is an individualization of the social and a farewell of the individual, preventing the subject from asking or even thinking about humanity's global
responsibility for the consequences of collective actions at the planetary scale. Another point raised by the author is the view on popular knowledge. Part of the academy believes that this knowledge should be purified and replaced by scientific knowledge. Another position is to turn people into a multitude
of scientists through communication. Both seem to assume that popular knowledge is dangerous and wrong. Behind attitudes like these hides an attempt to exclude or suppress certain type of knowledge. According to Souza Santos, not recognizing these forms of alternative knowledge, generated by
alternative social practices, implies delegitimizing the social practices that sustain them and, in this sense, promoting social exclusion. It is necessary against knowing how to create knowledge and against knowing how to create counter-knowledge. The author concludes by saying that as long as these
practices of exclusion are hegemonic and popular knowledge is prevented from legitimizing themselves, it is difficult to speak of a truly democratic and pluralistic society both politically and culturally and economically. Economically.
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